introduction to ephesians
I. Preliminary considerations.

A. The epistle to the Ephesians is one that most commentators have regarded very highly; it has been referred to by various interpreters as “sublime,” “a divine composition,” and “the crown of Paul’s writings”.

B. With the rise of higher criticism in the late eighteenth century, debates about different matters within the epistle have become far more common.

C. The authorship of Ephesians has become a matter of great debate, with Raymond Brown now suggesting that over 80% of modern critical scholars do not accept Pauline authorship of Ephesians.

D. However, Hoehner points out that the actual percentage of those that do not accept Pauline authorship has really averaged about 45% over the past one hundred years.

E. While that number is still significant, the rejection of Pauline authorship has led to other difficulties, since doubt about the identity of the author makes other issues such as the destination, date of writing, and the purpose much more difficult to define.
F. These issues will be addressed individually, as they normally should be in any special introduction.

G. Before an exegete begins to teach any book, it is wise and necessary to begin with a special introduction that deals with matters such as authorship, date of composition, audience, isagogics, the purpose for writing, and perhaps other salient issues.

II. The city of Ephesus.
A. The location of Ephesus.

1. The remains of Ephesus are located about five miles inland from the Aegean Sea, on the western edge of what is now modern Turkey.  Net Bible map Paul 4
2. The city was originally on the coastline and had its own harbor, but it lay on the mouth of the Cayster River and sediment gradually filled in the mouth and harbor, causing the coastline to expand to the west.
3. During the time of Paul, the harbor had gotten considerably smaller but was still accessible by sea.  Acts 18:18-19

4. However, it was silting in at a rate that did not allow larger ships continued access; this may have been one contributing factor (among others) in Paul’s decision to sail past it as he hurried to Jerusalem.  Acts 20:16-17
5. Ephesus was the largest commercial center in Asia Minor west of the city of Taurus, which was located on the opposite (or eastern) end of Asia Minor. 

6. The mouth of the Cayster River provided a harbor for the city which served to connect shipping routes of the northern Aegean with Syria and Egypt on the east and with Italy on the west. 

7. Ephesus was the termination point of the East-West trade route, with one of the most important Mediterranean harbors for exporting products to Greece, Italy, and the rest of the Roman West.

8. Thus, the location of Ephesus made it somewhat of a melting pot of influences between those who were journeying west on the trade route and those who were coming east from Greece and Rome.
B. The history of Ephesus.

1. According to historical legend, the founders were having difficulty selecting a site for the city, so they consulted an oracle which told them to build a city based on the appearance of a fish and a boar; strangely, this all came to pass.
2. Strabo indicates that the city was originally founded in 1100 BC; because of its location as a port, and the Temple of Artemis, the city became prominent and prosperous for the next 400-500 years.

3. The kingdom of Lydia conquered and controlled Ephesus (c. 560 BC) for approximately the next 200 years until it fell to the Persians; later, it fell to the Greeks.

4. Lysimachus, one of Alexander’s successors, founded the modern city of Ephesus (c. 290 BC) and controlled it until his death; at that time, Ephesus and western Asia Minor came under the dominion of the Seleucids and the Ptolemies. 
5. The Seleucids assumed control when the city was captured by Antiochus the Great, a Syrian monarch, in about 196 BC; in about 133 BC, Ephesus became part of the Roman Empire.

6. No matter who controlled Ephesus, it was subject to significant oriental influences because of its prime location on the major trade routes.

7. Under the Romans, Ephesus was recognized as a free city, which allowed it the right to govern itself (under Roman rule) and to mint its own coins.

8. The constitution of Ephesus appears to have been largely democratic; the municipal authority was vested in a local Senate and in the Assembly of the people. 
C. The city and its structures.

1. Hoehner points out that Ephesus had many wonderful structures such as baths, gymnasiums, a stadium for gladiators and wild animals, a medical academy, and civic and commercial agoras.

2. However, the two most prominent structures were the theater and the Temple of Artemis/Diana.

3. The construction of the theater seems to have begun in the 2nd century BC but was not fully completed until the reign of Trajan.  98-117 AD

4. The theater measured 475 wide and about 100 feet high; it had a seating capacity of 24,000 people, and it was here that Demetrius protested against Paul and his Christian message.  Acts 19:23– 41

5. The temple of Artemis was rebuilt after a fire in 356 BC, and it underwent a series of renovations and additions. 

6. According to Pliny (23-79 AD), the temple in the first century measured 225 by 425 feet, had 127 columns that were each 60 feet high and 6 feet in diameter; it was constructed of marble and cypress wood paneling and had cedar roof beams.

7. It was recognized as the largest building in the ancient world at that time, and was considered to be one of the seven wonders of the ancient world.

8. As a result of the importance of the cult of Diana/Artemis, much of life in Ephesus revolved around the Temple of Artemis for centuries.

D. The religion of Ephesus.

1. It would not be accurate to suggest that only one religion was practiced in Ephesus; the fact is that there were many cults and religions in this ancient city, including emperor worship.
2. However, the city was primarily known for its worship of the Greek goddess Artemis (Diana is her Roman name), who was the patron goddess of the city.
3. From the earliest times of its history, the site where Ephesus was located was regarded as being especially sacred to that particular goddess. 
4. Regarding the religion, the attributes of the Greek goddess Artemis seem to have been combined with those which belonged to the Phoenician goddess Astarte; the worship of Astarte/Ishtar was common in Canaan and was forbidden in the Old Testament.  
Deut. 16:21

5. Her image was worshipped in Ephesus, but it was not a product of Greek art; rather, it was an almost grotesque statue of a many-breasted, mummy-like figure composed of oriental symbolism.  Artemis.jpg
6. Ephesus rivaled Corinth as the capital of filth in the Roman world; people from all over the world came to Ephesus to see the temple of Artemis and to patronize the sacred prostitutes whose services were offered as the consummation of worship.

7. One of the most profitable occupations in Ephesus was the manufacturing of miniature representations of the temple, which were forged from silver; these were carried by travelers for protection and were idolized in the city.

8. As such, those that manufactured these shrines enjoyed significant sales which provided the artisans with a lucrative business.  Acts 19:24-28
9. As Hodge has noted, “With the worship of Diana, the practice of sorcery was from the earliest times connected. The ‘Ephesian letters,’ mystical monograms used as charms or amulets, are spoken of frequently by heathen writers. Ephesus was, therefore, the chief seat of necromancy, exorcism, and all forms of magic arts for all Asia”.

10. Metzger also indicates that of all ancient Greco-Roman cities, Ephesus, the third largest city in the Empire, was by far the most hospitable to magicians, sorcerers, and charlatans of all sorts.
  Acts 19:13-19
E. The importance of Ephesus.

1. Ephesus was the provincial capital of the senatorial province (a Roman province for which the Senate appointed a proconsul) of Asia (what is now called Asia Minor).

2. The proconsul was the Roman representative and was quite powerful; he resided in Ephesus, as seen in the book of Acts.  Acts 19: 38
3. Acts records the fact that the city had a town clerk, who was an important local official who copied, registered, preserved, and published official documents.
4. He had enough influence within the city to convince the unruly mob to disperse without harming the believers who had accompanied Paul to Ephesus.  Acts 19:35ff

5. Ephesus was also the largest commercial center in Asia Minor west of the Taurus, which was located on the opposite (or eastern) end of Asia Minor. 

6. The city of Ephesus was recognized, along with Sardis, to be at the western end of what Herodotus called the Royal Road.

7. The Royal Road was constructed by the Persians under Darius I (c. 500 BC); its beginning point was in Susa, and it extended some 1700 miles west to Ephesus.  

8. By the time of the New Testament, it was still a major road in Asia Minor, linking the East to the West. 

9. The fact that Roman milestones showed distances from Ephesus to other cities in Asia Minor also indicates the importance of this city.

10. Aristides (a Greek orator c. 117-181 AD) wrote of the importance of Ephesus in Asia Minor and compared it in many respects with Athens, the crowing city of Achaia.

F. Ephesus was certainly the most influential city in Asia Minor and by the 1st century AD was a prosperous urban center; it was considered to be the most important city outside of Rome and Athens.
III. The ministry of Paul in the city of Ephesus.
A. Paul first attempted to journey into Asia during his second journey but was forbidden by the Holy Spirit to go into the province where Ephesus was located.  Acts 16:6
B. In the spring of 52 AD, Paul arrived in Corinth and settled there for a year and a half before taking Priscilla and Aquila with him to Ephesus in August, 53 AD.  Acts 18:18-19
C. Paul received a favorable reception with the Jews in the synagogue, who desired him to remain in Ephesus; although Paul declined to remain at that time, he indicated that he might return.  Acts 18:19-21

D. Although not much is recorded about Paul’s first visit to Ephesus, it makes sense to believe that he used the same pattern of ministry and taught the same content as he did in other places on his journeys.  Acts 13:14-41, 17:1-3
E. Paul began his third lengthy journey in the spring of 54 AD and likely arrived back in Ephesus in the summer of that same year.  Acts 18:23, 19:1

F. Paul went to the synagogue first (as was his custom) and reasoned with the Jews (and whatever proselytes might be there) for a period of three months.  Acts 19:8

G. However, as was also the custom, persecution began, and Paul recognized that the environment had become poisoned to the point where it was unprofitable for believers to remain there.  Acts 19:9

H. Paul relocated his ministry to the school of Tyrannus, where he enjoyed the longest ministry that is recorded in the book of Acts.  Acts 19:10-11

I. The school was likely a place where the men of Ephesus met for lectures on various subjects, which would have included philosophy and religion. 

J. Paul would likely have been viewed as one more philosopher/teacher who promoted a message that offered new life and immortality.

K. Although Paul was quite successful and his teaching obviously had a great impact on the city, he aroused the wrath of a local silversmith who was not really concerned with Paul’s message as much as he was with the economic impact on the silversmith union.  Acts 19:23-25

L. Following that near-riot, Paul departed Ephesus and did not return to the city; he did later meet with the Ephesian elders at Miletus, where he gave them some parting exhortations in April, 57 AD.  Acts. 20:16-38
M. Following Paul’s ill-advised trip to Jerusalem, he was arrested and eventually transported to Rome, where he spent two years under house arrest; it was during this time that the Prison Epistles were composed.

N. Paul’s last known interaction with the Ephesians came following his release from the first Roman imprisonment; the evidence indicates that Paul went to Ephesus first and began the process of restoring that local church to doctrinal order.  ITim. 1:2-3
O. He ejected two of the prominent false teachers (ITim. 1:19-20) and left Timothy to continue the battle against false doctrine and to bring that local church back to a level of doctrinal acceptability.  
IV. Authorship.
A. As mentioned above, the matter of Pauline authorship has become increasingly debated; however, prior to around 1800, there was really no debate regarding the matter of authorship.
B. One reason for the division is the actual nature and construction of the letter; while it has several things in common with other Pauline letters, there are some notable differences found in Ephesians.

1. Outside of the names Paul and Tychicus, there are no other personal references found in the letter.

2. Logically, then, there are no greetings or messages sent to any individual or family, as one finds in Paul’s other writings.  Rom. 16
3. There are no references to historical events (recent or otherwise) that might have prompted the letter, making the purpose of writing more difficult to determine.
4. There is nothing in the letter that allows one to point to any specific problems or crisis in the local church, whether doctrinal, ethical, or practical.

5. Based on these differences, one must acknowledge that Ephesians is in some ways different than some of Paul’s other writings.

C. However, given that Paul exhibited a range of writing styles (and that he often used an amanuensis), those that reject Pauline authorship must bear the burden of proving that Paul could not have written in this fashion.

D. Although there are a lot of technical arguments that are beyond the scope of this introduction, the following are indicative of the disputes regarding Pauline authorship.
1. The impersonal nature of the letter seems odd, since Paul had spent almost three years in Ephesus and yet mentions no one by name; he only speaks of hearing about their faith (Eph. 1:15) and closes with an impersonal farewell.  Eph. 6:23-24

2. It has been suggested that the language and style are not consistent with what is found in other Pauline letters.
3. The literary relationship between Colossians and other New Testament writings (such as Peter) are unusual, according to some interpreters.
4. The fact that some reject Pauline authorship has given rise to the idea that the epistle is the work of an anonymous author who wrote after Paul’s death but published his work in Paul’s name.
5. The next problem is found in the matter of theological distinctions which some claim are of such a magnitude as to indicate that the author could not have been Paul.

E. However, when one considers these objections in detail, each one of them may be shown to lack real foundation; there is opposing evidence that casts doubt on all these objections.

1. The impersonal nature of the letter is not as unusual, as the critics claim, since Paul does not greet anyone specifically in II Corinthians, Galatians, I and II Thessalonians, and Philippians; nevertheless, very few question Pauline authorship of those letters.
2. The objection regarding the language and style lacks foundation for a number of reasons, which include the following:

a. The sample size for determining the authorship of any document requires a larger statistical sample (10,000 words) than is available in any single Pauline writing.
b. It is also extremely difficult to determine authorship by language and style, since the language and style of an author are influenced by his mood, the recipient(s), the historical situation, and the subject matter.

3. The matter of some author seeking to perpetuate a fraud on the Church by writing in the name of Paul cannot be proven and is mitigated by the following facts.

a. History demonstrates that the early Church critically examined many writings with apostolic claims but rejected them either because they were heretical or because they were pseudonymous (using a fictitious name).  Rev. 2:2
b. In one article, Lea concludes two distinct things about this matter; the first is that this practice is simply unethical, and the Church would not knowingly have sanctioned fraud.

c. The second is that, “…there is simply no evidence that the Church knowingly accepted a writing viewed as pseudonymous or fictitious into its canon”.

4. The final objection has some truth on the surface, since it is apparent that there are theological distinctives in every book in the New Testament.

5. However, to claim that different books have different emphases is very different from stating that every difference in emphases demands a different author.

F. Evidence for Pauline authorship of Ephesians. 
1. Ephesians is attested as early as any of the other New Testament writings, as seen by references from Ephesians in the works of Clement of Rome (c. 90 AD), Ignatius (c. 100 AD),  and Polycarp (c. 110-120 AD); Irenaeus (c. 175-185 AD) explicitly mentions that Paul wrote Ephesians.

2. Secondly, the letter to the Ephesians is listed as one of Paul’s epistles in the Muratorian Fragment (c. 170 AD), which is the oldest extant list of the New Testament canon.

3. Tertullian of Carthage (160-220 AD) mentions that the apostle (Paul) had written to the Ephesians regarding Christ’s headship over all things.

4. In another place, he lists Ephesus, along with Corinth, Philippi, Thessalonica, and Rome, as the places where apostolic churches were established and places that received authentic letters from the apostle.

5. While some may want to posit an anonymous author writing under Paul’s name, the fact is that the first verse of Ephesians attributes the letter to Paul, something which has not effectively been disproven.
6. Clinton Arnold indicates that one should even consider non-canonical writings (not a normal practice), and cites a few Gnostic works of the late second or early third century which attribute the text of Ephesians 6:12 to Paul.

7. In short, most conservative, orthodox commentators still favor Pauline authorship, and those objecting to it have not really met the burden of proof for their claim to the contrary.
V. Date and place of composition.

A. As seen in the introduction to the Prison Epistles, the book of Ephesians was one of the letters that Paul composed during his first Roman imprisonment.  
B. Thus, Rome was the place of composition, and the date must be placed during Paul’s first imprisonment, which extended from Feb. 60-March 62 AD.

C. Given what is said in Philippians, it was evident that Paul recognized that the Roman imprisonment was coming to an end and that he would be released.  Phil. 1:24-26

D. There is no such sentiment expressed in the other three Prison Epistles, which leads to the conclusion that Ephesians, Colossians, and Philemon were likely written during an earlier part of Paul’s imprisonment.

E. Given these few facts, it seems best to place the date of writing during the early part of the Roman imprisonment, with a date sometime during 60-61 AD.

F. The epistle was very likely composed at the same time the letters to the Colossians and Philemon were written; all three letters were sent by the hand of Tychicus, who was obviously present in Rome.  Eph. 6:21; Col. 4:7

G. Tychicus was accompanied by Onesimus (that fact is only mentioned in Colossians), who had evidently lived in Colosse prior to running away from his master, Philemon.  Col. 4:9
VI. Destination and recipients.

A. While most interpreters prior to the 19th century believed that the epistle was written to the Christians residing in Ephesus, the opposite sentiment is shared by at least half of the scholarly world today.

B. The primary problem is the textual issue that is present in verse 1; the Greek phrase evn VEfe,sw| (en Epheso--in Ephesus) is not present in the earliest manuscripts that are regarded as the most reliable.
C. Nevertheless, it must be observed that the date and character of the manuscripts that do contain the phrase are also very reliable.
D. Marcion, who was rejected as being heretical, believed it was not original, so he supplied the phrase to the Laodiceans; however, there is no textual evidence for this, and it was quickly rejected by his contemporaries.
E. Others acknowledge that the impersonal tone of the letter and the very general nature of the content do not seem to be consistent with the fact that Paul had spent three years working in that city.
F. The tone may be more impersonal because Paul had not been to Ephesus since the fall of 56 AD; therefore, the complexion of the local church may have changed significantly.

G. Another potential reason for the impersonal nature of the letter has to do with the manner in which Paul conducted his ministry in that region.

1. Paul tended to choose larger cities with greater population densities as he sought to establish Christianity in new regions.
2. His theory was that he did not have to evangelize every place himself; rather, he went to major cities, and the gospel naturally spread within each city and then to the outlying regions of the province.

3. Thus, it seems probable that there was more than one local church in the very large city of Ephesus, and that there were a number of satellite churches that surrounded the city.

4. Therefore, it is not unreasonable to conclude that Paul was not as familiar with those local churches, and thus, he wrote in a more impersonal or universal way.

5. This leads to the idea mentioned above that the letter was an encyclical, which was intended to be circulated from church to church in Ephesus and the surrounding regions.

H. However, Paul’s writing style certainly suggests that the phrase toi/j ou=sin (tois ousin--the ones being, the ones living) originally had an object, since every other use of that phrase in his writings is always followed by the name of a city.  Rom. 1:7; IICor. 1:1; Phil. 1:1
I. Thus, there are a number of good reasons for accepting the orthodox view that the Ephesians were the original recipients of this letter.
VII. Occasion and purpose.

A. Having concluded that Paul was indeed the author of this letter, and that his target audience was the church in Ephesus (and perhaps others in that region), one must ask what prompted Paul to write this epistle in the first place.
B. It is evident that Ephesians is not addressing some specific problem within the local church, as the epistles to the Galatians and Corinthians clearly did.
C. It is clear that Paul is not responding to some crisis (as with II Thessalonians), since the letter seems to lack any real urgency; this has led to a vast array of ideas concerning the occasion for the letter and Paul’s purpose in writing.

D. However, many of the opinions regarding the purpose of Ephesians are not to be taken seriously since they are based on faulty views of authorship, date and place of writing, and other factors.

E. Some have concluded that Ephesians was simply designed as a theological tract with somewhat of a pastoral orientation that was to be circulated among the churches of Asia Minor.

F. Others have understood it as a work that is at least partially designed to counter the Gnostic thinking that was beginning to surface during the first century.

1. There is some merit to this position, since it is evident that Colossians was written at this same time, and most interpreters have recognized that that letter contains significant anti-Gnostic content.

2. It is evident in Ephesians that Paul uses terms that were current within incipient (just beginning to appear) Gnostic teaching, but uses them in a way to combat those tendencies and define (or redefine) them in terms of God and His plan.

3. The terms wisdom, knowledge, fullness, mystery, principalities, powers, and stewardship were all terms that were being redefined by those that claimed special knowledge.
G. Although there is no stated purpose for writing to be found in Ephesians, a survey of the language used, and the subjects Paul addresses, reveals that the Church is given considerable attention in Ephesians.

1. The term Church is used nine times in six chapters.  Eph. 1:22, 3:10, 21, 5:23,24,25,27, 29,32
2. It is also evident that the local church, which is the focus of about 80% of the usages of the Greek noun evkklhsi,a (ekklesia--assembly, church) in the New Testament, is not emphasized in Ephesians; the emphasis is on the Universal Church.
3. The Universal Church is described in terms of three distinct metaphors; the first is the biological metaphor, which deals with the Church as the body of Christ.  Eph. 1:22-23, 4:4,12,16
4. The building or construction metaphor is the second (Eph. 2:20-22, 4:12,16), and the third is the marriage metaphor.  Eph. 5:21-33
H. The emphasis on the Church naturally leads to the main purpose in writing, which is never stated but must be gleaned from the historical situation that existed at that time and the content of Ephesians.

I. There was one major problem that troubled the Church almost from its inception, and that was the historical conflict and animosity that often separated Jews from Gentiles.  Acts 11:2-3, 15:1ff
J. Although Jews and Gentiles may have intellectually grasped the concept of their unification within one body, the reality was that at a practical level, significant tensions continued between the two groups.
1. Some interpreters believe that Ephesians emphasizes unity in order to help combat the reality of Jewish exclusivism which continued to be a problem, as seen by the actions of the Judaizers.  Phil. 3:1-2
2. Others believe that the emphasis on unity is designed to combat Gentile exclusivism which sometimes resulted in ignoring Christianity’s Jewish roots and, in some cases, advanced a replacement theology.  Rom. 11:17-22
3. It is evident that Paul found these divisions to be burdensome, and he continually worked to bring peace where there was conflict but did not compromise the truth to do so.  Rom. 14, 15:5-7; ICor. 1:10; Phil. 2:2

K. The emphasis on the Universal Church and the unity which comes through positional truth (the reality of being in Jesus Christ) is seen in the following aspects of Ephesians.

1. The Divine Decrees planned for the unity of the Church in Christ (Eph. 1:5,10), and it is clear that Jesus Christ is the agent through whom spiritual unity is attained.

2. The matter of being in Christ (positional truth, positional unity) is so important that Paul uses that phrase, or an equivalent, sixteen times in the six chapters of Ephesians.  

3. The emphasis on unity is further seen by Paul’s use of the cardinal adjective ei-j (heis--one).  Eph. 2:14,15,16,18
4. Paul uses a number of compounds that are a combination of the preposition su.n (sun--denotes accompaniment and association, with, together with), which emphasizes the matters of mutuality and unity.  Eph. 2:21,22, 4:16
5. Since unity is one primary theme, it should not be surprising to find that the Greek term e`no,thj (henotes--concord, harmony, unity) is only found in this epistle, and nowhere else in the New Testament.  Eph. 4:3,13
6. The emphasis on the Church and unity in Christ then leads to another prominent emphasis in Ephesians: The emphasis on love.

a. While one may recognize that unity is desirable and necessary, the matter of unity and how it is to be achieved must be addressed.

b. Forced unity is not real unity, since it comes from some external demand and is coerced; this is not genuine unity, which must come from within.
c. True unity comes as a result of believers loving one another; thus, there is a very real emphasis on Christian love, since it is the foundation for real unity.  Eph. 3:17, 
4:15-16
d. Paul uses the verb avgapa,w (agapao--to show or demonstrate love) ten times in Ephesians and uses the cognate noun avga,ph (agape--love) ten times as well.
e. When one considers that he only uses these two cognates about one hundred times in all his New Testament writings, approximately 20% of those usages are found in this single book.
f. As Hoehner has observed regarding the dual emphases on love and unity, “…love fosters unity…unity without love is possible, but love without unity is not”.

VIII. The outline of Ephesians.


A. As with many of the other Pauline works, the book of Ephesians may readily be divided into two sections: The doctrinal and the hortatory (exhortations and commands).
B. The first section (Eph. 1-3) sets forth the important principles of doctrine and theology that are the foundations of the Christian way of life.
C. The second section relates to the matter of application within the Christian way of life; Paul provides exhortations that demonstrate the practical ways in which sound doctrine is to be expressed in the lifestyle of the believer.  Eph. 4:6

D. As might be expected, there is only one imperative in the first half of Ephesians (Eph. 2:11), but the second half of the book contains 33 imperatives and a number of constructions that use infinitives or participles that have imperatival force.  
1. A complementary infinitive is used in Ephesians 4:1 with imperatival emphasis.

2. In at least three places, aorist participles are used with imperatival force.  Eph. 4:25

E. Entire outline.

1. Greeting.  Eph. 1:1-2

2. God’s provision of spiritual blessings.  Eph. 1:3-14

3. Prayer for wisdom and continued revelation.  Eph. 1:15-23

4. Pre-salvation status of all unbelievers.  Eph. 2:1-3

5. God’s provision: Life in Christ.  Eph. 2:4-10

6. Unification of Jew and Gentile in one body.  Eph. 2:11-22

7. Paul’s stewardship of the mystery.  Eph. 3:1-12
8. Prayer for proper spiritual dynamics that lead to spiritual maturity.  Eph. 3:14-21

9. Exhortation to conduct oneself in a worthy fashion.  Eph. 4:1-6

10. The gift of communicators for the Church.  Eph. 4:7-11

11. Communicators provided for the purpose of edification of the body.  Eph. 4:12-16

12. Exhortation to avoid pre-salvation lifestyle.  Eph. 4:17-32

13. Imitation of God: Walking in love.  Eph. 5:1-7
14. Walking in the light.  Eph. 5:8-14

15. Walking in wisdom.  Eph. 5:15-21

16. Authority and submission in the Church.  

a. Marriage.  Eph. 5:21-33

b. Family.  Eph. 6:1-4

c. Servants and masters.  Eph. 6:5-9

17. The armor of God.  Eph. 6:10-17

18. Concluding exhortations to prayer.  Eph. 6:18-19

19. Personal matters and benediction.  Eph. 6:20-24
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